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PARSHA INSIGHTS

by Rabbi Yaakov Ash&mclair

Vayeshev
Picking up the Tallit

AiFor indeed | was kidnapped from the | and

in Finsbury Park in London. Finsbury Park Mosquegreen paint to inscribe a huge, MNdyie swastika on the

was a weknown hotbed of radical Islamic lectern and splash across the Ark, where the synagogue's

Judeophobia. In 2004, its imam, the notorious AbuTorah & biblical scrollsd were kept. They stomped on
Hamza aMasri, was arrested by British police after thdsraeb Star of David flag, splattered more paint on it and
United States requested his extradition to face trial. He wasound it into the sand they dumped on the floor. Prayer
later charged by British authorities with sixteen offenses fbooks were torn to pieces, shawls and skullcaps slung into
inciting violence and racial hatred and, in 2006, a Britishexcrement that was mixed in with the sand and ceremonial
court found him guilty of inciting violence and sentencedvine was emptied into the nses 0
him to seven years' imprisonment. On October 5, 2012,
after an elghjz_ear legal battle, he was extradited from thq.h en Chief Rabbi.
UK to the United States to faderrorism charges and on
April 14, 2014 his trial began in New York. On May 19,

Rabbi Arthur Kohnz t was theRabbi of a synagogue building by breaking more than 20 windows, then used

Rabbi Lord Jonathan Sacks, journeyed
to Finsbury Park and asked,

X . oing to do?0 Rabbi Koakkim r e
2014 Hamza was found guilty of eleven terrorism charges%)gr"n After Kristallnacht, they came and agkédm 6 Wh
a jury in Manhattan and on January 9, 2015 he wags : ' I

. PO : :
sentenced to life in prison without the possibility of parole. are you gomg,to do?e Pplcke(_j UPAhIS charred ta_llhs and
sai d, 0Look, itdés a little

continue. 0 Pisgspditérad tallituRabbilKohe p
Ont he fibaby sl opesd of hissdiedrtoogi Rabltiar®@a®cks Hafinz@olan
croni es once vandal i zAsdAl Rmaibnt kKonhnds $s¥magogung. to cC
Webb, United Press International reported at the time,
iLONDON, April 30 2002 (UP : . AWi ndows have. een
smashed, a swastika daubed on a rabbtesrn and holy : '43 roinidele’d® 2 wasY 8 napped
books ripped apart at a London synagogue, triggering fears
that a wave of arfiemitic attacks on Jews and Jewislbespite its risks, Yosef identified himself with the Jewish
religious sites across continental Europe may have reacir@bple (see also 39:14). For this he earned the privilege of
Britain. "This is the first incident in the country that being buried inEretz Yisradl something that even Moshe
resemblew/hat's happening on the continent,” a spokesmadid not merit. Whether we are in Berlin, in London, or in
for British Chief Rabbi Jonathan Sacks told journalists. "Iderusalem, the world at large would prefer us not to identify

terms of desecration, this is one of the most disturbing s Jews, but in every gener
attacks we have seen." Police said the attack appearedavitiether it is charred or stained and procl&nthe world,
have been planned. Vandals dmdgheir way into the fAm YisraelChab A The people of | sr

1 Sources: Devarim Rabbah 2:5; story heard fro
Rabbi Moshe Cantor
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Miketz

| f Yao Got It, Dondot FI au

iSo, Yadkoevsoamisd tO&Why do you make yourselves

or many years, Rabbi Arthur Kolant via$ the children. o ABut Rabbi Ko

Rabbi of Finsbury Park Synagogue in London. ipl ease accept tohhe umareo st

Once, at a wedding, delighted to see that Rabbi s ai d Rabbi Kohn, iwe have

Kohn was in the crowd, one of the organizers beracha how wil |l my wife feel
rushed up to him and asked if he would accept the

honor of saying one of thehevaberacho(seven Aiso, Yaakov said to his s

wedding blssings) that are traditionally recited under
the chupa (wedding canopy). Rabbi Kohn readily
agreed, but when the organizer came to tell him that his

beracheould be the next one, he firmly refused. I'n the Gemara in Tadanit
Yaakov was telling his sdoshe sensitive to the plight

of Yishmael and Esav, through whose lands they would

The berachehat he was to recitt wasS 0 s @i B & S Qe 10 travel on the way to Egypt. When everyone else
barren one will surely exult and be glad in gatheringher ; ¢ <t ar vi n g be sensitive

children to herself joyfully (in haste)_. Blessed are You, good fortune.
Hashem, The One who gladdens Tzion by way of her

conspicuous?060

LOVE OF THELAND

MODI 61 N

stronghold of the Maccabeans whose victory sons led their small band of faithful Jews in a seemingly
over the vastly superior forces of the Hellenist hopeless war of "the mighty against the weak, the many
Greek oppressors is celebrated on Chanuka. against the few, the impure against the pure, thedvic
against the righteous, the sinners against those who
In his historical account of that epic struggle between adhered to the Toral® a war ending in a miraculous
pagan idolatry andiebrew faith, Josephus describes Vvictory, climaxed by the miracle of the oil in the
how the wicked Antiochus ordered his officers to wipe Menora which burned for eight days.
out any trace of Judaism. They did indeed slay anyone
who remained faithful to Torah observance, except for Since the Siway War, the Modi'in area has been
those who fled to the mountain area of Modi'in  intenselydeveloped and is the home of the-faistving
together withMatitiyahu, the son of Yochanan. city of Modi'in and the large Torah community of
Kiryat Sefer.

M odi'in is the historical name of the mountain It was from this Modi'in that Matitiyahu and his five
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TALMUD TIPS

by Rabbi Moshe Newman

Vayeshev and Miketz: Nidah 5%

Before and After

"There are things that require a blessing beforehand but not afterwards."

are these

Wh at At hi ng sthe vénhead of tikerda&y, sifice at that poineoftimé there
our mishnas requiring derachaefore but is anobligatioto remove them. He adds that although

not after? After suggesting vegetables and
waterd and rejecting these answaérthe gemaratates
that themishnaefers tatefillin meaning that deracha
is made before putting awefillin but not after taking
tefillinoff. However, this awer is also countered by the
fact that Athe people in
berachaafter taking off theirtefillin s a gsharn g ,
ki deshanu
sanctified us with His commandments and commanded
ustoguat Hi s statutes. 60
This community in Eretz Yisrael saidberachavhen
taking off theirtefillin based owWndtydue
will guard this statute at its appointed time, fiyamim
toyamimo ( Shemot 13:10)
to be speaking aboutfillin and teaching that the
mitzvah oftefillinis only during the da§ yamind but
not at night. Night is not a permitted time ftafillin
according to Torah law, and this verse is teaching to
guard the mitzvah aéfillinby taking them off prior to
sunset.

Tosefot quotes Rabbeinu Tam as teaching that this
afteberachwas saidnly when taking theefillinoff at

this was the practice in Eretz Yisrael at the time of the
gematait is not the halacha anywhere hettime of
Tosefot (or nowadays) to makeberachafter the
mitzvah oftefillin This is because we say that the
mitzvah otefillinexists also at night according to Torah

i mev, L &n ch cef wles rianale rypa eltd tn

as @peaking about the ygdPassover offering and not

bémitzvotdWho v o tabauttedillim Wccording tb 0sp althouctifillinkare wot

prohibited at night by Torah law, there is a Rabbinical
decree not to wear them at night lest a person fall
asleep in them. Therefore, the mitzvalediflinis like
other mitzvahs, with laerachbefore but not after.

ver se, f

This is in accor danbesachwi t

T h e yfor ia mitzvah pshoeltl &l reditdubfosedoinge thes e

mitzvah. o The commentari e
berach#o precede the act of the mitzvah. Oaason
offered is that théerachhelps ensure that the mitzvah

is fulfilled with pure and correct intent. This intent is
calledkavanawhich comes from the Hebrew word for
direction or alignment. Makinglserachies a method to

help us align our own thgits and desires with those

of our Creator.

1 Nidah 51b

FUTURE MITZVAHS

Ailt is permitted to make

his beraitaon our daf is the source for a
fascinating discussion in osugyaegarding
whether there will be an obligation to fulfill the
mitzvahs following the future resurrection of
the dead.

T

Rav Yosef learns from thisraitahat there will be no
obligation in the future at the time of resurrection.

wwwohr.edu

burial shrouds fromeridarnyitnm (\

Tosefot explains that this can be séerthe beraita
since if mitzvahs will apply at the time resurrection,
peopl e wildl fari sed wear.
This wauld obviously pose a problem for anyone buried
wearingshatnez

Abayei, however, cites the opinion of Rabbi Yannai to
show that, in fact, mitzvahs will exist following
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resurrection. Accordingly, these Sage$erstandthe Although thegemard o e s n 6t spel | it

beraitdao be speaking only about puttisigatnean the that Rabbi Yannai would derstand the verse to refer
deceased for the eulogies, but not for the burial itself.  to a person as free from mitzvahs only during the time
period after onebés | ife i

But, Rav Yosef stands his ground. He quotes the after resurrection.

teaching of Rabbi Yochanan treltatnes permitted

even for the burial, clearly indicating that mitzvahs will Regarding halacha, the Shulchan Aruch states that the
not exist after resurrection. Tgemarsatates that this is deceased may be buried in shrouds cdntashatnez,
completely consistent with a different teaching by which follows the view of Rav Yosef and Rabbi

Rabbi Yochanan, AWhat i s Yodhananr¥o@mDeah®0l)of t he verse
t hat st atee sd ebaadmo ngyhao hare free?6 (Tehillim

88:6) This means that once a person passes from this A Nidah 61b
world he is exempt from mitzvah observadcee.

forever, even after resurrection. o

'iThe Ohr Somayach Family
wishes our readers and
friends a Chanuka filled
with the light of Torah
happiness and success.
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Q&A

Chanuka

Questions

1.

2. How did they know that the oil found was
uncontaminated?

3. Who led the battle against the Hellenites?

4. During which of the "four exiles" did the miracle of
Chanula take place?

5. Name two nodnalachic customs connected with
Chanuka.

6. How many blessings are made before lighting
candles?

7. Why do we light the extra candle known as the
"shamash

8. What is added to our regular prayers at least three
times a day?

9. What is thespecial reading of the Torah each day?

10. Is it obligatory to eat a meal like on Purim?

11. When do we have occasion to use three Sifrei Torah
on Chanuka?

Answers

1. The oil for lighting the menorah in the Beit
Hamikdash after the victory over the Hellenites was
only enough for one day andhiiraculously lasted
for eight days until a new supply of pure oil was
available. (Rambam, Laws of Chanuka 1:1)

2. Its container had the seal of tkehen gadol.
(Mesechta Shabbhb)

3. Matityahu, thekohen gadmhd his sons. (Rambam,
Laws of Chanuka 1:1, ahdh Al Ha@nissilh pr ay er
in the Siddur)

4. The third exile under Hellenite oppression during
the era of the second Beit Hamikdash. (Rambam,
Laws of Chanuka 1:1)

5. Eating either donuts or potato pancakes made with
oil and playing with thsivivoridreidel).

6. Three blessings the first night and two the other
nights. (Rambam, Laws of Chanuka 1:4)

7. Since it is forbidden to benefit from the light of the
candles we light an extra one so that if we do benefit
it will be from that one called trehamadtecause it
issometimes used to serve as the lighting agent.
(Shulchan Aruch Orach Clgaigl)

8. The prayerAl Hanissith(Ibid. 682:1)

9. The gifts of the e s (hefads of the twelve tribes at

Which miracle do we celebrate with the lighting of
candles?

12.

13.

14.

15.
16.

17.

18.

19.

20.

What three mitzvahs did the Hellenites decree
against?

What damage did the Hellenites do to the Beit
Hamikdash?

What two military advantages did the Hellenite
army have over the Jews?

Is it permissible to do work on Chanuka?

Why is there no Mussaf prayer on Chanuka except
for Shabbat and Rosh Chodesh?

How does the name Chanuka indicate the date
when this holidaypegins?

What special prayer do we add to the morning
services?

What did the Jews do after victory that explains the
name Chanuka?

Which regular prayers in the morning service do we
omit on Chanuka?

All references are to the verses and Rashi's commentary, unless otherwise stated

the inauguration of the Sanctuary as recorded in
Bamidbar:18). (Ibid. 684:1)
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10.

11.

12.

13.

14.

15.

16.

17.

18.
19.

20.

No. But if the meal is accompanied by songs of
praise to Heaven it is considerestadat mitzvah
(Ibid. 670:2)

When Rosh Chodesh Tevet is on Shabbat and we
read selections for Shabbat, Rosh Chodesh and
Chanuka. (Ibid. 684:3)

Shabbat, circumcision and #oChodesh Midrash
They made breaks in the walls and contaminated
the sacred items. (Rambam, Laws of Chanuka 1:1)
They were strongeA and
Hanissilm Pr ayer )

It is permissible to work but women have a custom
of refraining from work fothe first half hour that

the candles are burning/ishna Berur&70:1)
Because there were no additional sacrifices in the
Beit Hamikdash during Chanuk&Hulchan Aruch
Orach Chaird82:2)

If we break up the word into two padt€hanu,

and the letterstafandheiwe read that they rested
from the war on the 25th day of the month.

Hallel Shulchan Aruch Orach Cl&&ignl)

They rededicated the altar in the Beit Hamikdash,
which the Hellenites had defiled. ("Chanuka"means
inauguration.)

Tachanun and Psalg0 befordJva Letzian
(Shulchan Aruch Orach Cle&ignl)



Q&A

11. In what merit did Tamar deserve to have kings as
her descendants?

12. Why is the wordiandmentioned four times in
t dormectioh to the birth &f ZetachY o s e f 0 s
13. Why does the Torah relate the incident with

doe ap habb dwst wii fee dumedi at e
Yehuda and Tamar?
How did Potiphar "see" thatd3vas with Yosef?
Who in this weeko6s Par sh:
Why were the butler and the baker imprisoned?
For how long were the butler and the baker in
prison?
How did the baker know that Yosef had correctly
interpreted the butlerés
What prompted the butler and baker to tell Yosef
their dreams?
How was Yosef punished for asking the butler for
help?

14.
15.
16.
17.
18.
19.

20.

All references are to the verses and Rashi's commentary, unless otherwise stated

Vayeshev
Questions

1. These are the offspring of Yaakov:"Y&sefthree
reasons why Yosefis considfeda k ov 6 s mai n
offspring.

2. What was praiseworthy abou
brothers did not speak to him in a friendly manner?

3. How do we see from Yosef ds
moon and stars that all dreams contain some untrue
element?

4. Who brought Yosef dawto Egypt?

5. Where was Reuven when Yosef was sold?

6. In addition to the brothers, who else knew that
Yosef was alive?

7. Why didn't Gd reveal prophetically to Yaakov that
Yosef was alive?

8. For how long did Yaakov mourn the loss of Yosef?

9. Verse 37:35 states "fasher wept." To whom does
this refer?

100 Who was Tamar 6s father?

Answers

1. 372-(a) Yosef was the son
primary wife. (b) Yosef looked like Yaakov. (c) All
that befell Yaakov befell Yosef.

2. 37:4-They did not act hypocritically.

3. 37:10-The moon represented Rachel. Since she
had already died, it was impokesiior that element
of the dream to come true.

4. 37:28-A caravan of Midianites.

5. 37:29-He was attending to Yaakov.

6. 37:33-Yitzchak.

7. 37:33-Because the brothers had issued a ban
against revealing the truth to Yaakov, arl] & to
speak, abided byedh ban.

8. 37:34-Twentytwo years.

9. 37.35-Yitzchak, who wept beca

suffering.

10. 38:24-Shem.
11. 38:26-In the merit of her modesty.

wwwohr.edu

o f12. B& 30T edllude t& lasalésecendéns, Achan, who

sinned with his hand by taking four things from the
spoils oflericho.

13. 39:1-To teach us that just as Tamar acted with
pure motives, so did Poti

14. 39:3-Yosef mentioned@6s name frequ
speech.

15. 39:11-Pot i phar é6s wi fe.

16. 40:1-The butler was imprisoned because a fly was

found i n tehandtheibakgrévas g o b |
imprisoned because a pebble was found in the
kingds bread.
17. 40:4-Twelve months.
18. 40:5-The baker dreamed the interpretation of the
u s lautledsfdreama a k ov & s
19. 40:6-Yosef asked them why they looked troubled.
20. 40:23-He remained in prison an aitidnal two
years.



Q&A

Miketz

Questions

1.

What did the fat cows being eaten symbolize?

2. How did Pharaoh's recollection of his dream differ
from Nevuchadnetzar's recollection of his dream?

3. What was significant about the fact that Pharaoh
dreamed repeatedly?

4. What doesTsafhat Panayachean?

5. What happened to the Egyptians' grain that was
stored in anticipation of the famine?

6. What did Yosef ragre the Egyptians to do before
he would sell them grain?

7. Did Yaakov and his family still have food when he
sent his sons to Egypt? If yes, why did he send them?

8. What prophetic significance lay in Yaakov's choice
of the word fedtid "descend" (and nd&thu &

"go")?

9. Why does the verse say "Yosef's brothers" went
down to Egypt (and not "Yaakov's sons")?

10. When did Yosef know that his dreams were being
fulfilled?

All referencestare t h e
Answers

1. 41:4-That all the joy of the plentiful years would be
forgotten. Notthat the good years would provide
food for the bad years.)

2. 41:8-Pharaoh rememberdide contents of his dream
but didn't know its meaning. Nevuchadnetzar forgot
even the contents of his dream.

3. 41:32-1t showed that the seven good years would
start immediately.

4. 41:45-He who explains things that are hidden and
obscure.

5. 41:55-It rotted.

6. 41:55-Become circumcised.

7. 42:1-Yes, but he sent them because he did not want
to cause envy in the eyes of those who did not have
food.

8. 42:2-1t hinted to the 210 years that the Jewish
people would be in Egypt: The worgldl has the
numerical valuef 210.

9. 42:3-Because they regretted selling Yosef and
planned to act as brothers by trying to find him and
ransom him at any cost.

10. 42:9-When his brothers bowed to him.

11. 42:12-They entered the city through 10 gates rather

than through one gate.
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11.

12.

13.

14.

15.

16.

17.

18.

19.

20.

verses

12.
13.
14.

15.

16.

17.

18.

19.

20.

Under what pretext did Yosef accuse his brothers of
being spies?

Why did the brothers entéhe city through

different gates?

Who was the interpreter between Yosef and his
brothers?

Why did Yosef specifically choose Shimon to put in
prison?

How does the verse indicate that Shimon was
released from prison after his brothers left?

What was Yaakomplying when he said to his

sons: "l am the one whom you bereaved"?

How did Reuven try to persuade Yaakov to send
Binyamin to Egypt?

How long did it take for Yaakov and family to eat alll
the food that the brothers brought back from Egypt?
Give the answeniterms of travel time.

How much more money did the brothers bring on
their second journey than they brought on the first
journey? Why?

How did the brothers defend themselves against the
accusation of theft?

0s

and Ras h.i

42:13-To search for Yosef throughout the city.
42:23-His son Menashe.

42:24-Because he was the one who cast Yosef into
the pit and the one who said, "Here comes the
dreamer." Alternatively, to separate him from Levi, as
together they posed a danger to him.

42:24-The verse says Shimon was bound "in front of
their eyes," implying that he was bound only while in
their sight.

42:36-That he suspected them of having slain or sold
Shimon, and that they may have done the same to
Yosef.

42:37-He said, "Kill mywo sons if | fail to bring

back Binyamin."

43:2, 10-Twice the travel time to and from Egypt.
43:12-Three times as much, in order to repay the
money they found in their sacks and to buy more
even if the price had doubled.

44:8-They said, "We returngde money we found

in our sacks; can it be that we would steal?"

comment ar



SEASONS THEN AND NOW

Chanuka: Lessons behind Halachot

by Rabbi Danesh Chaviv

commemoration of the past, but rather a reliving of ' nerefore, we only use aisd wicks that produce the

the same spiritual energies that were available theR€St light. The Chanuka lights, on the other hand, are lit
Based on this idea, the commentaries point out that orfxclusively for the mitzvarand once they are lit, the
some level, everything that happenedéwtorld during mitzvah is done, even @revShabbat, dismissing the
each holiday happens on a smaller scale every yearf@gr that one will come to tilt the flame.
every individual. For example, on Pesach the Jewish
people were freed from slavery. Similarly, every year & @ deepefevelChazapoint outthat the wick, oiland
Pesach there is special help from Above for eacfife symbolize a person and the three levels of his soul,
individual to free himselfrém the clutches of his Which are thenefeshruachandneshamgikunei Zohar,
personalyetzer har®ased on this idea, how should we tikun 21). As the verse says lamp of Hashem is the soul
understand the special energy of the holiday of Chanukaf man(Mishlei 20:27)A thorough explanation of this
as it relates to the individual? concept is beyond the scope of this work, put

simply, just as the quality of the light produced from a
Letds begin by anal yzi ngWwickand oil depends anethe guality pf the wigk fnsl i n
between the miracles of Chanukamd Purim. On t hemsel ves, the revelation
Purim,the Jewish People responded to their decree afoul, neshamadepends on the spiritual quality of his
annihilation with fasting andeshuvaAs a response to nefesland ruach The more a person refines his nefesh
the Jewish Peopl eds si nc eankruaghcthraqughrperformaneesohmatzvahmand ogab |
saved them from the wicked Haman. However, in thdearning, the stronger hiseshamaan shine through.
story of Chanuka it wasigt the Chashmonaim who Based on this, we can decode the atmeveioned
decided to rebel against the Grekmany Jews had halacha as followsVhile on Shabbat only refined souls car
already assimilated into Greek culture, without anybe lit, on Chanuka all types of souls cahidwe ig.this
thoughts ofteshuvaNevertheless, even though manyso?
di dnot deserve it Hashem saved them from spirit.:?u
annihilation through themiracle of Chanuka. Based on The Ge mar a s a y-sixfiethfSte aMorldl a t
this, the Bei Yisaschar explains the symbolism behindt o Come o (Berachot 57b). J
the custom of playing with dreidebn Chanukaand prepare foodfor Shabbat will have nothing to eat on
shaking thegraggem Purim. Thegraggéras its handle Shabbat, one who doesnoé6t d
on the bottom representing thteshuvaf the Jewish World to Come will have nothing to enjoy in the World
People from down here, which triggered the miracle. Thé&o Come (see Gemara Avoda Zara 3a). But it is not only
dreidelthough, has its handle on top, representing thethe physicgireparation that is used symbolicédly the
undeserved miracle that WedddoCemeijthegammentariesgeyl us that eng whao
kindness from Above ( Ta 6 &ane bpirithpdlyniiagiive aveek will not bave & spikteally
859). Evidently, on Chanukédre is an outpouring of uplifting Shabbat that week, regardless of any physical
kindness from Hashem, even to the less deserving. preparation. Shabbat, in this sense, is a taste of the
World to Come that is dained, based on the spiritual

We can see this idea hinted to on a personal level in th&/ork one did that week.
halachadf Chanuka. The GemagaysWicks and oils that
the Rabbis forbade to be used for lighting the Shabb¥Yaa38g this dual preparation in thalachabf preparing
maynevertheless be used to light the Chanu®a lamp.for Shabbat as well. In fact, the physical preparations for
simple level, this is because on Shabbat we are afraid tidtabbat hint to spiritual preparations one needs to make
someone may tilt a lamp whose wick is not burning well before leaving this wdtlOne of the preparations that a

I t is a known idea that Jewish holidays are not just § make it burn better, and thereby transgress Shabbat.
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person is required to make before Shabbat is to wash hisaching the lofty heights demanded in order to fully
body. Just like one cleans himself from physical dirappreciate Shabbat, can still taste some of the holiness of
when washing oneselgeshuvas pi ri t ual | y Clahukeans oneds
neshamdrom the impression left behind through
sinning Another way we prepare for Shabbat is byOne can still ask: Even if Bleem is more accessible at
wearing special Shabbat clothing. On a spiritual levethis time, how does a soul that is not connected to its
clothing represent a perssomwrsceni feehhsa thpeciwal | col
soul in the World to Come, and before Shabbat one isanalyze the miracle of the Chanuka sfbig Greeks
expected to inspect his miahgand see ifitey will be  came and defiled the oils in the Beit Hamikdash.
fitting to adorn him in the World to Come (see Shevet However, they leftre jar of oil untouched. They could
Mussar, chapter 35). Essentially, the only way one cawot defile that. That jar represents the part inside every
truly feel the holiness of Shabbat, which is a semblaname of us that is too holy to ever be defdeall it needs
of the World to Come, is with proper preparation. is just one spark to be ignited. Every year on Chanuka
there is special help from Above to tap ithtis part of
Chanuka, on the other hands a holiday that even the our soul and receive undeserving help from Above to
unrefined soul can connect with. At this time, Hashemgrow and rise higher and higher, even in the parts of our
comes down, so to speak, to even the less deserving sosfsyice that we usually struggle with. May we merit
as He came down to save the less deserving Jews durraking the most of this special timBlgs e d on
the Chanuka story. Therefore, Chanuka has no specifiEiynayim, Sefat Emet, Chidus Ha Ri maschaB 6 n
rules regarding preparations before the holiday, unlikeNetivot Shalpm
Shabbat. Thus, the simpteshamthat did not merit

ASK!
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Chanuka Havdala

by Rabbi Yehuda Spitz

Chanuka, O Chanukaé

Jst thinking about the holiday of Chanuka should be e
dreidel spinninglatkessufganiyotamily time and plenty ¢f 6 h o d o snotuodrlergidnaxtréd Eotah le@ng, Chanuka

gives us eight memorable days and nights. But even once you decide which opinions to follow regarding where and wi
light the Menora, there still remains an anriuabchicdebate that has been simmering since the time @tig®nim am
referring to whether one should light the Menora or nirédedalirst on Motzai Shabbat Chanuka.

*Important note Thi s question is only relevant i f AmmEhonantasu iah r
Ma 06 aorriHamavdil Bein Koddsld @h oOt.her wi se one woul d not be all owed
Shabbat for him.

Light the Menora

Motzai Shabbat Chanuka is unique as it presents a situation of conmaddirtggorinciples. This has been the basis of the
centuriemld debate regarding which mitzvah has priority and should therefore be performed figsiulthan Aruchles

that on Motzai Shabbat one should light the Chanuka Menahulbefore makingdavdalahThe Remadds that certainly

at home one must dsas well, as lighting the Menorah precedes mbkindalaThis is based ontheer umas Had
applying the TAf mhdi cY dia toMdnadeetl raifynianng t h eGenham Pesachi@pb).o f
Meaning, if one can delay endingaBbat, he should do whatever is necessary to keep the holiness of Shabbat a bit long
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Therefore, they rule that it would be preferable to light the Menora before rhkzkidala especially as it will augment the
fiPirsumei Nigsa by at | eamitutea f ew preci ou

Taz Tadir Tonight

However,thazc ount er s t hat t he Tadinkmdeim tTak ensi dp ce aaddgrec ®f Whe
two different Mitzvahs and is in doubt which one to perform first, he should begin with the one #r&driegul more
frequently. A primebiblical example is that even on Shabbat, Yom Tov, and Rosh Chodedtyrita@ Tamjcthe
communal daily sacrifice, was offered befor&titban Mussahe special sacrifice exclusive for those particular days. [See
Bamidba€h.28 andGemara Zevactgfa.]

TheTaza p p | i & a dprirtiplesto Motzai Shabbat Chanuka. He maintains that $iaselalais made every Saturday
night, whereas Chanuka candles are only kindled eight nights a year, if@kiatatake precgence. Additionally, he
argues, once one lights Chanuka candles on Motzai Shabbat, he is showing that he intrinsically already ended Shabba
what further gain can there be by delaiagdalaurther? He adds that the grédaharaMo6 Pr (thigaué hor 6 s nan
also ruled to makidavdalabefore lighting the Menora.

Taking Sides

As mentioned previously, thislachicdebate has been ongoing for centuries, with rRaskintaking opposing sides. Those
who sided with th&®emato light the ChanukaMenora first at home, include such luminaries ad #veishMagerAvraham
Vilna Gaon ElyaRabbaand ChayeAdam while other renowned decisors, including BmeChadashChida BenlshChaij
KitzurShulchaAruch andAruchHashulcharonclude that th&azwas correct and one should méalaeydaldirst.

Many decisors offer additional rationales and reasons to explain why they feel that the other opinion is incorrect.
example, the fametivneiNezewrote a poinbypoint refutation d the T a prodfs, while theChedva¥aakovater did the
same to his arguments. And, interestingly, although Rav Yaakov Emden cites that his father, theGbaohar@dvi
scorned those who would light Chanuka candles first, he nevertheless persanhltied that that is the correct course of
action.

Contemporary Kindling

Contemporary authorities also have taken sides on this issu€h@laensh Rav Yosef Elyahu Henkin, Rav Moshe
Feinstein, Rav Shmudhleviwosner, and Rav Ovadia Yosef, albperally madelavdaldirst, while the Tukachinskyuach
Eretz YisradRav Shlomo Zalman Auerbach, and Rav Yosef Shalom Elyashiv rul@datingtalights should be kindled
first.

In fact, Rav Shlomo Zalman and Rav Elyashiv were such ardent supplbgteiingpthe Menora immediately after Shabbat
that they ruled that even those wHlmanRaobrbneailnluy Twaamot) 7s2h
on Motzai Shabbat Chanuka. Rather, they should end Shabbat at an earlier time and ipniglia@®anuka candles,
followed byHavdala This is also what th€hazornishand Steipler Gaon personally did on Motzai Shabbat Chanuka.
(Although they personally mattavdalaf i r st , they still ZwanRladbbgeé mfuorTna mido tc
Shabat Chanuka.)

On the other hand, Rav Moshe Feinstein, Rav Moshe Sternbuch, and Rav Ovadia Yosef do not agree, maintaining that
who normally wait 72 minutes should do so as well on Motzai Shabbat Chanuka, and only then light the Menorah.

However, durther qualification is made by Rav Moshe Sternbuch and the Karlsberger Rav, Rav Yechezkal Roth, that «
according to those who hold to maiavdaldfirst, nevertheless, if the setup and maklagdalavould delay the Chanuka
lighting more than a haliour after nightfall, then it would be preferable to light the Menora first, to ensure that one does
not miss an opportunity for the optimal time of the Mitzvah of kindling the Menora.
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Lighting It Up

So, knowing that there is such a huge difference ofoopas to the propdralachawhat is one to do? TiMishnalBerurah
asking that very same question, famously concludes #atione should light Chanuka candles before maldagdala(if
applicable; many, if not mostulsiowadays do not make a commudaldalda , yet dédavhdmé&dbdimar av
aviad , whi chever opinion one decides to f ol |minhago llylethe s &
Menora first while your neighbor is busy mgldavdaldfirst, both of you should realize that both are eqimsllgchically

valid opinions.

It is told that Rav Yosef Chaim Zonnenfeld used to ask his wife to prepare his Menora for him on Motzai Shabbat Chan
outside his house (observiiinhagy eushalayijnwhile he was still irhal This way, when he came home he would not have
to enter into this halachic dispute and decide which opinion to follow, but rather immediately light the Menora (befol
Havdala before actually entering his house, irrcord not t oMitivata.ss over a

It is reported that Rav Yisrael Yaakov Fischer had an interesting custom as well. If Motzai Shabbat Chanuka fell out i
first half of Chanuka and he was therefore able to prepare the Menora on Erev Shabbat fondllbaairSeaning set up

the full amount needed for both days in his one Menora), he would light the Menora first, as soon as he would arrive he
from shul However, if Motzai Shabbat Chanuka fell out in the second half of Chanuka, and he would neeg theset
Menora on Motzai Shabbat itself, he would first niégkedaleand only then prepare and light his Menora.

Dondét Mi x and Match

The notedMelamed. 6 H ¢ Raw ®dvid Tzvi Hoffman (late 1800s), wrote an interesting responsum, relating a person
anecdte. Apparently, after following tiflea agpmach of makingavdaldirst for twentyfive years in his role as the Rav of
Berlin, one Motzai Shabbat Chanuka he decided that he was going to fole thepihisn and light the Menora first, as
itwasget i ng | ate. As he was about to I|light, he sudAtanl y
Chonantartu Ma 6 aand technically had not yet ended Shabbat. He realized that accordinglagémeAvrahane was

now requiretb makeHavdalabefore lighting the Menora. He understood that he was receiving a Heavenly sign from Abov
Thus, he concluded, as should we all, that although both positions might be officially correct, with mhalagneat
authorities through the gerations to rely upon for whichever opinion one chooses to follow, nonetheless, it is improper fc
one to change his longstandighhagwithout strong reason.

There is a related story told of Rav Avrohom Pam, Rosh Yeshiva of Torah Vodaas, who wasiallis sensitivity and
concern for others. He originally followed the ruling ofReenaand on Motzai Shabbat Chanuka would light the Menora

before makingdavdala One year, one of his young chil éBemn nprtotl ég
my Menora beforélavdalad Rav Pam perceived right away what was t
properly recitingHavdal2 Wa s n 6t it still Shabbat? Rav Pam realize
explaining that one may engage in acti vi tAtah Choaotadb ii dhd e
Ma b6 arHaimavdi | BedbnhBKodwashst d8Chokpncerned that his son
theseerity of Shabbat desecration. He therefore i mmedi a

your way, 0 an dHapdaldbefaeskiddirdythe Menarae c i t e
Whether we are contemplating the lights of Chanuka oHthalalacande, regardless which we ended up lighting first, let

us i nternali ze t h &ashgacimaehs svald, showing astthe Hiargplh of liglit ever darkness, is eternal
and everlasting.
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Postscript:This finalpsalo fd avi d k 6 maar avid)v irde,g ad &a wigd tkhéem ki nd | Haadgla o f
candle first, applies to Ashkenazic practice due to said dispute over the centuries. However, regarding Sefardic prac
seems to be that they must malevdalabefore lighting the Mema at home (as opposed tosimul which would be the
opposite, as explained above, which waShidchai r u edwélgsak as virtually all Sefardroskimincluding the Pri
Chadash, Chida, Ben Ish Chai, Kaf Hachaim, Rav Ovadiah Yosef, Rav Mdatigehai and the Yalkut Yosef, ruled this
way.

This article was written L'iluy Nishmas the Ohr Somayach RoshRdaY@sbneh Menachem Mendel ben R' Yechezkel Sh
and Sima bas Boruch Peretz and dhaleathzuesh &S hfi ara aY ayf & sah e

For any questions, comments or for the full sources, please email theyapttrs®@ohr.edu

WHATO0OS I N A WORD?

Synonyms in the Hebhewuage
by RabbReuven Chaim Klein

Vayeshev
A Real Toss Up

n the leaeip to Yosef being sold by his older brotherf1at hashlachal's ~a form of Afors
the Torah uses cognates of the wdrdshlachahP ' OPOoses that Hagar fisent
(fithrowingo) three ti medhathgshlaghameang, o y3igsepds aWpy

wanted to kill him and @tHYS rgm  qfhers Scripiyral pasgages {Qeyy. 29:27, B

37:20), then when Reuven convinced his brothers :

Athrowo him into a pit al lnthie sefofdeerplatiald Raclhanides esssndallyfargmes

they actual | gthdipit (Gene3dn:@4). M ohs ehét hashtathahs r o ALAMMEDBIKAN can mean the

essay we will examine the meaning, implications and rootahe thing as its ndesmonym SHIN.AMMED-CHET.

the wordhashlachand explore how it differs fromerikah. T h ey arheo méng ms 0 because i

Ashkenazi mode of pronunciation the letters CHET and

Rabbi Shlomo Pappenheim of Breslau (1I8M1) explains )
CHAF arepronounced in the same manner.

that hashlachahk throwing an object in a weyat it is not
evident whether one is trying to hit something else or jl&dbbi Pappenheim notes that most cognatdmsiilachah
get the object away from oneself. This form of throwingdnich appear in the Bible refer to throwing something away

connotes a disrespectful attitude towards that whichirisa disparaging fashiod e . g . , Hagar it
thrown, as if one is simply trying to get rid of it. Becaugd s h ma e | (Gen. 21:15); wWos
this wod connotes a more casual or callous form af pi t ; Moshe fAthrowingo d

N

throwing, it usually refers to throwing somethinBhar aohoés decree that Jewi
downwards, which is the easiest way to throw somethingivér (Ex. 1:22); and the command that «osher meat be

might be more accurate to translateshlachates fit hr owndo to the dogs (Ex. 2
idroppingo or fithrowing a WiéhétheRss, Rabbi Pappenheim admits that ribt a
When there was no wate | e f t i n her finktansek ohashlacigaim rthe Bibleh refer woothis type of
(vatashlerlyoung Yishmael underneath a tree (Gen. 21:18)a s u a | ithrowing away. o0 S
In that context, Nachmanides offers two ways sbdmething deliberately to bring about certain results. For
understanding the wordatashleclirst, he explains thatite x a mp | e, Aharon Athrewo hi

means that Hagar fiabantg nserdak eYi(sEhxma e7t, i &t)h uasn I xAi Idadr ickn
wwwohr.edu 12
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make the Golden Calf (Ex. 32:24). The same could be déiiv let us examine thehar word for throwingzerikah

of the requirement to fAt hRashiwappenieihaekplaimsalesrkatis A postraadtpau
red string into the fire while burning the Red Heifer (Nunderived from the roots ZAYIREI| SH (Aspr
19:6). di spersal KUFarfderfbplt $HNngo) .

In Modern Hebrew,hashlachoa r e 7 c o B s o ¢ZEkAfonnotes one purposefully causing something to land
Arami ficati ons hashladihs s u g B APEHHRPESFkah s rel ated to fis)
attested to in the Bible or in Rabbinic Writings, but mag,sually involves throwing something with multiple small

refer to a firesoulftod farso ma i8S (Hkeazane ashen praqy liquid) that spreads out as
falls. Hence, the ritual f

Most grammarians, such as Menachem lbn Saruk, Q?é?ikah(InModern Hebrew. @erikaii s a fAshot . ¢
Janach, and Radakaintain that the root ohashlachak

the triliteral SHINLAMEDKAF. However. Rabbi Nonetheless, explains Rabbi Pappenheim, the Rabbis us
Pappenheim explains thahashlachahis actually a the termzerikatf or ~any type of fAth
portmanteau of the two biliteral roots SHIXMMED not). For ~example, the\ M_lshnsr(abball_:l) rules_ that if
(fithrowing oukKAF andolAyMESEk ildzghany objet from a prieadomain to a

L imilar th ited b lei ublic domain, or vice versa, he has violated the ban or
Linguists proposa similar .t eory (cited by I.Ernesf[ K_eln an arrying on Shabbat. Hezerikalis used when the item was
Avraham EvefShoshan in their respective dictionarie

. . . ) eliberately thrown into a different domain. In another
based on a rare verb conjugat.lon cairex_phah Wh'Ch the case, the TalmudChagigali5a) relates that Rabbi Meir
letter SHIN serves a grammatical function and is not part.¢ ned learing from his apostate teacher Acher (also

thﬁ. rEOt' Int su;:hh Catsest.’ the?f;SHledeEOtes antgctlon nown as Elisha ben Avuyah) to eating a pomegranate
which creates the situation of the verb whose root is useghin ', Mei r fateo t baeakiherpeel t

a given word. To better illustrate this idea, we will Sh%V\II e he picked out the goc

some examples: rejected the rest. In this casrikh is used when the
- The root of shiabuds AYINBETDALET (evel] which destination of the cast away item is irrelevant.

means isl ave, 0 and crdaatioeofSé%tho ednoMO%shetrg% At hakpine  a

servitude through fsubjug the r';\irc{onb%ng Wout thé Iglellglljegc?f bolilso(lgx(?Q:S). Rash
- The root ofshichruis CHETREISHTAV (chergt which explains that @ commanded Moshe to throw the ashes
means Afreedom, 06 and t he wBhbheMand, sint®Hee&vanted Moshe te threwattiem with
freedom through for mal 0 e fokforceiamdatisieasior todthrow forcefully with one hand.
. In Modern Hebrew, the root oghichpuls KARPEH- Maharal (1520609) explains that Rashi knew that Moshe

LAMMED (kefdl whi ch means fdoulff suppgsedytg throw thepes igrggfully because the
denotes the creation of t W9 usesthe wazerkgrpdghatderm igplies fhiowingq

_ ) with force, wheredsashlachatoes not.
- In Modern Hebrew, the root athichvtuis KARTAVBET ) S
kta) , which means dAwriti ngfRagbi Yehoghua Hartmanssygaggts that Hig distinction i
creation of a new draft or Wwen adaptation through t N€ ~basi s for ~Rashbambs ¢
Arewriting. o throwing down the Table of the Ten Commandments.

) ) The Torah reports that when Moshe saw the Jews partyin
Thus, the theory goes that the wdrashlachais derived \ith the Golden Calf, he became angry and threw down

solely from the twitter root LAMMEDC HE T ( fi g RdydsRIkthe Tablets (Ex. 32:19). Rashbam explains that
According to this theory, the letter SHIN that appears fjo she became so enraged whe

hashlachafand cognates of this word) is nottpaf the jdo | at ry t hat he could not g

wordsoé root, but creates Tap|%eftasmmadd Cpé el UPdt &p p'
denotes the creation of a situation in which something Wg§m this that like Maharal, Rashbam also understood
fi g o @feom one place to anothért hr ough At RakdhhnNod - ean Adroppingod wi
In a tangentiallyelated note, Rabbi Moshe Shapiro (:93%orce (as opposed merikahwh i ch means fth
2017) explains #t the Hebrew/Aramaic wordshapir fullforce).

(figood, 0 fimake bet tskaphdbom. AyhdrE HOtlo othbr HEbreW VR fort thrGvinazayah
He explains that its root is the samd das f e r(efit ¢/ | poghQY8Kah Rabbi Pappenheim argues tharayabonnotes
or fi b @avihtthe SHIN at the beginning serving ghe same type of throwing asrikahjust over a longer
grammatical function that denotes an actichich leads t0 gistance. Alternatively, the Malbim explainst therikah

the creationp e dneerestingly, a folk etymology connectsynnotes throwing/sprinkling with a vessel, whileayats
the ancient Jewish surname Shapiro to the veb@bir yone by hand.

although historians argue that it is more likely derived from
the name of the German town Speyer.
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In Hebrew, the REISIMEM root refers to somethingIn conclusion, we have two basic words for throwing:
festeemedo or Ahi gho a n d hashlachanadzerikehHasldachabssi voanlall yl yi mp9$ e
Bi blical Hebrew to mean awayowor (fiee ofpingdgld: an. i R
Pappenheimylains that the Hebrew terrmmalrefers to hashlachato describe Yosef being thrown into a pit, it
Aithrowingodo or ishooti ngo meaasnkat hisibrothers haphamamissed him therea®n
trajectory so that it will land precisely upon its intendaHe other handzerikah s a gener al term
target. The Targumim translate Hebreerikalcognates sometimes connotes throwing purposefully and forcefully.
into Aramaic words that share the ZARBISHKUF root. Hazayaland ramahare fairly similar taerikahbut with a
However, they translate cognatelashlachahto Aramaic twist: Hazayattonnotes throwig long distance and/doy
derivatives of the REISYIEM root. Thus, it seems that inhand, while ramahemphasizes throwing the object upwards
Aramaic REISHMEM cognates mean the same thing &so that it will land precisely on target).

hashlachaPRerhaps they refer to lifting an object in order to

throw it.

Miketz and Chanuka
Holy Priests vs. Unholy Priests

of devotddbhanimled by Matityahu the Hasmonean, stimetimes it refers to a political leader.

stood up to the pagan Hellenes and led the fight to patifyith&niomo Pappenheim (1740814) traceskohed s
Holy Temple in Jerusalem. This special holiday essay eg@)ﬁjgﬁ)aquo the biliteral root KAFUN, which he explains
etymologf/tbe workdohenand how it differs frieomer. means fbased or fbasis. o Ot
The wordkohen s commonl y tr ansliacludeden@®ds oi,pa i Bngchom(df) clom me ct O
halachic context it refers specifically to Aharon the Hidggitimize something by acknowledging a@sis) as well as
Priestds male descendant s tochmithfop laa reachanabei fornd pya roanteiso nadl )
perform certain rites in the Talpacle and Temple in the bases for any serious enterprise. As a corollary to thes
service of @. meanings, Rabbi Pappenheim argues thaharis a person

The Bible also uses the wokdhenin the context of Charged with making sure

idolatrous cultic activity. The Torah (Gen. 41:50) descrifdship at a temple (of any pe) are in order. Rabbi
Josep h dirslaw fPatiphbre ras thekohenof On Samson Raphael Hirsch (18088) similarly connects

(Heliopolis) ,inlavnehroMekehsdt lfolaepvﬂtté pachanahexplgining that thekohensets an~
Midian (Ex. 2:16; 3:1). Additionally, the Torah refers to tr%(amplg_of hO.W to WOYShIp—dB, and thus fip
Egyptian priests who were exempted from the taxes fﬂe{?e initiated into His service.

Joseph levied on the rest of Egypkadmnin{Gen. 47:22). Ralbi Pappenheim explains thiaheralso has secondary
Similarly, the priest app oeaninge Hcan referste somebodylwho svéals sny typec
cdled akohern(Judges 18:4). In all of these cases it sesgcial clothes (e.g., a bridegroom, see Isa. 61:10), just like

that the Bible uses the wokiherto refer to a religious priest has his own distinctive vestments; or to anybody whe
functionary of an idolatrous cult. is priestike becase he functions in an official capacity (e.g.,
g,rﬁ)rince, see Il Sam. 8:18).

I n the Story of Chanuka, the undisputed heroes are thwhiglingly of the legitimate worship ofi@r otherwise), and

However, close examination of the Targum and Ra
reveals a more nuanced meaning of the \woh#nWhen Rabbi Aharon Marcus (184316) notes that the Arabic
discussing Paphera and Jethro, Targum Onkelos translate®rdkahint isoot hsayer , 0 fAdi vine
the word kohenas rabbah( i mast er o) , wthei Helrewkphgindepding Rim te suggest that the robt
position of political leadership more than a position dhe word Kohenis koh( it h u & A svard gommonly
ritual. But when it comes to the abewentioned Egyptian employed by the prophets of the Bible when relaying the
priests amndsMipcakrd&s ,i dar gwon ol0OGdk e(l foSso-dtéadagns |k@manafgere not
koheraskome( fii d o | at rRashislsostatésehatthéd)n | y invol ved in t he Temg
EgyptiankohanimverekomrimHe then explains tha&tohen instrumental in teaching Torah, so it makessg that they
refers to any religious functionary, except when it would be associated with prophecy, which also reldys &
attached to the name of a place (&denMidian), in word (see Mal. 2:7).

which case it refers to a leadership position in that placeFiym what we have seen sokaherman refer to any sort of
other words, sometimé®hemnefers to some sort of priestpriest (whether in service of the Oned ®r not), while
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komerefers specifically to idolatrousests. (Interestingly, arefer to a priest of any sort, whilkaanewas an idolatrous
letter from the Elephantine Papyri distinguishes betweaest.
Jewish priests who are cakethianimand Egyptian priests Dr

) . Chaim Tawil notes thakumrume an s Apri
who are calledomrin)

Akkadian and in other Western Semitic languages, SO
Indeed, the wordkomeralso appears in the Bible anZ e phani aho6s kommmwvas fikelyt am ebliqweo r
suggests this very meaning: theeBibports that when King referenceto cultic functionaries from places where those
Josiah cleaned up his pr dahguagesswere spoken. Accowlihgata this, it codldebe fid
the komrimfrom their idolatrous positions, helped thenboth komrimand kohaninrefer to (idolatrous) priests, and
repent and decreed that all tkehaninfi.e. descendants ofthat the words are perfect synonyms although coming from
Aharon) who had been previously b&emrinfor idolary different languages.

were banned from serving in the Temple in Jerusalemdll gefer Ha3hhi Rabbi Eliyahu HaBachur (148849)
Kgs. 23:8, with Radak). offers another explanation of the wiamerHe argues that
Likewise, the prophet Zephaniah foretold that @ill komerl i t er al | vy means ifcl osed
eliminate any remnant of Baal worship from Jerusalefiargum to Ps. 77:10). He sees evidence of this in the
along with thekomrimand the kohanim(Zeph. 1:4). In Talmudic termkomer shel anayBechot® 1 a ) , whi
explaning that prophecy, Targum and Rashi seem moass of grapeso all <cluster
understand thatkomrimrefers to anyone who worshipkomerrefers specifically to idolatrous priests who were
idolatry, andkohaninrefers to the idolatrous priests. Thisecluded and clustered in a monasteries (i.e. monks), whil
differs from what we have learned above because it asskalesh s a mor e general term f

that the worckomed o e s notl amemau ﬁ_i Iui:\"cc’\lﬂbie I§Iirjsc(?1 tieQ thte word komerto the emotional

rather refers to anyone who participates in idol worship. manipulation commonly employed by idolatrous priests.
On the other hand, Rabbi Yosef Ibn Kaspi (12385) When Josephdés brothers br ol

explains that i n katneirpaneathei thér Tosah rgports that oseph, quickly left the room to cry
idolatrous Bagiriests, whil&kohanimefersto Gl 6 s preil sewdher e because nithmajs, dnea
(some of whom had been acting corruptly). he did not want his brothers to suspect that something was

In no less than three places, Radak (to Zeph. 1:4, I I@dg'ss (Gen. 43:30). Rabbi Hirsch explains thralnma_lru
23:5, and inSefer HaShoragh@rplains that botfkomrim (Charousi Rogerandmechroay inet o i n
and kohanimi n Zephani ahos Vi si %Zﬂl ae @l rglarted b[ecguse th8 Eg(PIaéchu§ Q{uaststrappe
priests. He addshat komeme ans fAbl ac k e R Qe rg e €

, : . he|r |mag|n boln and emotions, I can rastr the Torah
5:1), so &komeii s a pri est wh o seaP koma\rl\ggtrlnnte 1 et
whereas kohemoes not (In fact, the Iegitimatbohaninin | n p Rabbi Hirschbs &ihekaned t h
the Holy Temple wore white vestmentbn Kaspi and )

. . feeds on hi sotionspwhierthe deavish poiest
Radak support our previous understandirg kehercould 8 thekohe® actually provides people with intellectual food

in the form of Torah study.
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PARSHA OVERVIEW

VAYESHEV

son, Yosef, brings him critical reports about his punishment for preventing his wife Tamar from

brothers. Yaakov makes Yosef a fine tunic ofmultib ecomi ng pregnant. Onan,
col ored wool en strips. Y owseds fTamar By devirate rhaaringe. He tdo is punishad int
hatred by recounting prophetic dreams of sheaffes osi mi | ar circumstances. W
wheat bowing to his sheaf, and of the sun, moon and starsTamar resolves to V& children through Yehuda, as
bowing to him, signifying that all his family will appoint this union will found the Davidic line culminating in
him king. The brothers indict Yosef and resolve to executethe Mashiach
him. When Yosef comes to Shechem, the brothers relent
and deci de instigation, & thiow leim idte a  Meanwhile, Yosef rises to power in the house of his
pit instead. Reuveno6s i nt Egygtian wasier. tHB exreme ebeadty ateatts theY
persuades the brothers to take Yosef out of the pitandselinwant ed advances of his
him to a caravan of passing Ishmaelites. Reuven returns teejection, she accuses Yosef of attempting to seduce
find the pit empty and rends his clothes. Thethwers her, and he is imprisoned. In prison, Yosef successfully
soak Yosefods tunic in goatpGedhlceasd tard oushcw met off ot
who assumes that Yosef has been devoured by a wisit e war d, who is reinstate
beast. Yaakov is inconsolable. Meanwhile, in Egypt, Yosdfaker, who is hanged. In spite of friemise, the wine
has been sold to Poti phar ,stewardl éorgetsotd help Yo€ef, ant ¥asef larguisihes
Butchers. prison.

Yaakov settles in the land of Canaan. His favorite| n t hes sB|atr ehad Yehudads s

MIKETZ

unsatisfied with all attempts to interpret it. being spies. Yosef sells them food, but keeps Shimon

Pharaoh'svine chamberlain remembers that Yosef hostage until they bring their brother Binyamin to him
accurately interpreted his dream while in prison. Yosef as proof of their honesty. Yosef commands his servants
is released from prison and brought before Pharaoh. He to replace the pubasemoney in their sacks. On the
interprets that soon will begin seven years of abundance return journey, they discover the money and their
followed by seven years of severe famine. He tells hearts sink. They return to Yaakov and retell
Pharaoh to appoint a wise person to store grain in everything. Yaakov refuses to let Binyamin go to Egypt,
preparation for the famine. Pharaoh appoints him as but when the famine grows unbearable, he accedes.
viceroy to oversee the project. Pharaoh gives Yosef anYehuda guaranteesnBamin's safety and the brothers
Egyptian name, Tsafnat Panayach, and selects Osnat,go to Egypt. Yosef welcomes the brothers lavishly as

I t is two years later. Pharaoh has a dream. He is Egyptian overlord and acts harshly, accusing them of

Yosef's emaster's daughter, as Yosef's . wigypt honored guests. When he sees Binyamin he rushes
becomes the granary of the world. Yosef has two sons,from the room and weeps. Yosef instructs his servants
Menashe and Ephraim. to replace the money in the sacks, and to put his goblet

inside Bingmin's sack. When the goblet is discovered,
Yaakov sends his sons to Egypt to buy food. The Yosef demands Binyamin become his slave as
brothers come before Yosef and bow to him. Yosef punishment. Yehuda interposes and offers himself
recognizes them but they do not recognize him. instead, but Yosef refuses.
Mindful of his dreams, Yosgflays the part of an
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LETTER AND SPIRIT

Insights based on the writings of Rav S.By Rabth Yosef Hershman

VAYESHEV

RESOLVE AND REMORSE

euvends invol vement i n t heis ebgcara. His positiorais clebrlg aotlond ob
unity with the other brothers; it appears as if his presence during those moments before Yosef approachec
brothers in Shechem was by chance. In fact, he disappears during the decisive moments it tfaadhitice

not clear if, or how, Reuven ever learns of the sale of Yosef.

One thing is clear: Reuven tried to save Y@sether thing is also clear: He fell short. When he heard his brothers
plotting to kill the appsoaohiYong ed dmas taRadven HéanddandFesmmed }
him from their hands. He said: We shall not Rilithiren Reuven suggests throwing him into pit, in what appears to be
a bid topassivekjll him instead ofactivelkill him. Butthe Tomh r eveal s Reuven0isorderrta e
rescue him from their hands and to bring him back to his father.

We are left to wonder why Reuven could not do what he intefidece next we see ofdfRmuve
where, we do ndknowd after the brothers lifted Yosef from the pit and sold him as a slave to a caravan of Ishmaelit
Ras hi cites the Midrash, e x pl ai nthathg returied, but dlsb ehatvhe wad

doing during his absendde wasir et udrnea meggmt i ng f or his earlier sin of
bedA decade earlier, after the death of Rachel, Reu:
Bil hads tent t o THisiisshesnioatihne ro nL eRachudvse ntéesntp.ast t hat haul

Reuvenbs expression upon diTeechild [&oseflnsghot theres canfihdrescanal lsosne n «
toZThi s coul d easi lwhebe mamesatnrivinegdfidtiee With asgrigiBut t hi s i
Reuven says. He says there is no place leeroantd no place he cabe This expresses a deep feeling of shame and
remorse, the anticipation of reprimand, whether deserved or underserved. Reutreresésy/ap place where | could be at
rest, where | could hold up mkeagbne will shun me.

Rav Hirsch suggests that this may be both his response to the shame of his lack of resolve in saving Yosef and :
reason for the lack of resolve in fhist place. Perhaps he could not summon the necessary strength to act because
was troubled by the awareness of his owd #ie awareness of his own weakness robbed him of the strength to tak
more decisive action. This may be why his immediat@retxrhis valiant but insufficient attempt was to repent for
his past misdeeds.

Indeed, Reuven teaches a most power lesson in human psychology. The burdens of shame and worthlessness a
inhibitors. Removing those burdens can give life to nelWeeso

1 Source: Based on Commentary, Genes 30:21
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COMPASSION, NOT PITY

appears in the Torah in this weekds Torah port]

ominous Egyptian viceroy (whom he does not know is W&ef. he could no longer delay, he agithed

the brothers mst return to Egypt with his precious son Binyamin, to purchase food, come what may. Hi
farewell blessing to them: Mayl@rant youachamirbefore the man.

O ne of the three hallmark characteristics of the Jew is compaaslamim(Yevamot 79a) The term first

Rachamimenotes the attribute of 66 s | ove f or Hi s c¢r eat uribatsis alsatne goitingc a
principle in human relationship, the glue of deep conneclibe.term derives from the romchemyhich means a

mo t h e r 6Rachanunthén.is the love of family, the love of parents for their children, the love of clibdrene
another because of the omechenfrom which they came forth. Compassion is the expression of our essentia
connectiond of Gd 6 s connection to us as fragments of Hi s b
sharing a single Sourgkexistence.

Rachamiris often confused with the popular expressamhmanutwvhich is taken to mean pity. Pity, however, is a
much lower expression of feeling for another. Pity is easy to éudeteany stranger, stray animal, and can even

appear witbut much effort for an enemy. Sharing in anot!l
compassio® which extends to sharing of j@yis far more rare and noble. Not all those who today share in a poor
mands pain wil | graed pvernightde leaomes tich. s ame de

The rechemwomb, is defined by a s&dicrificing investment of energy for the completion of another.rachamim
reflects this devotion to our fell@wnot only does it suffer when the other suffers, but it knowsstaintil it sees him
happy.

How appropriate then was this requestrimhamimAs if to saymay this man act on the compassion deriving from

incognito brotherh@d spare nothing to see you return comg@etgth Shimon, Binyamin and provisiofs your
families.

1 Source: Commentary, Genesis 43:14
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